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[Question 3]

On the excellence and perfection of the glorious Virgin

{1} The blessed Virgin is compared to the whole heavenly curia as a Queen and Lady is compared to her servants and handmaidens. So she is solemnly called and said to be ‘Queen of heaven’ and earth and ‘Lady of the angels’.
 

{a} This is not surprising because it is greater to be the Mother of God than to be the Lady of the creatures of God. The title Lady depends on the title Mother of God as a branch depends on the root. It is to be held for certain that she is above all the orders of angels, as she fulfils and constitutes a complete and total category to which by right reason it is not fitting for another person to be added, because this state of its very nature admits one only. Just as it is in no way fitting that there be several Christs nor that God became many humans, so in no way is it fitting for the Son of God to have more than the one natural Mother.

{b} Natural reason directly and openly dictates from the law of favour that the mother of a king of all is to have the throne of queen, seated above all the orders of ministers and soldiers. Because Mary was chosen as Mother, she has been chosen for this dignity which is above all the dignities of ministers and servants. By reason of the motherly love which she bears for God as her real Son, no one else apart from her can share in this dignity on the basis of any kind of affection which is not in reality that of the Mother of God. 

{c} In general, all orders and states of glory are distinguished into higher and lower ranks of divine love. They cannot be distinguished by the common title of love since all share in this. Nor can one be placed above another in closer proximity to or intimacy with God by some title other than the title of divine love. But motherly love must exceed incomparably all other kinds of love towards God, apart from that which is in the soul of Christ, which relates to God as to one’s own person.  

{d} Likewise, the filial regard of Christ for his Mother must be most singular and transcendent, so that the whole heavenly curia taken together, but apart from Mary, would not be regarded with the same kind of love or regard. The higher the regard of God for one of the blessed, the stronger and higher is the imprint of God on this person, and the more highly is the person thought of, regarded and accepted by God. So no understanding can be given of the height, breadth and intimacy of the regard of the Son of God for his Mother; and similarly the height, breadth and intimacy by which she regards him. The regard which God has for the blessed determines their place in glory. The regard of God for the Mother, as already mentioned, determines her place as that of a queen and her taking of this position is her royal glory and crown. Likewise, the soul of Christ and Christ in so far as he is a man transcend every order of pure creature. The rank of Mary is conformable to Christ the man, whose human reality transcends the whole order of the first creation to the extent that it is completely outside and above the whole order of the universe. Therefore, he could not be held within the universe. The dignity of the motherhood of God is so connected to the work of the incarnation that the incarnation could not have happened without it; therefore, the order of this maternity and maternal dignity is above the whole first order of the universe, and consequently above the whole order of the ranks and hierarchies of angels.

{2} This also shows the order of the six kinds of ascents and unions with God.

{a} The first ascent and first union is by sharing in being, by which beings are joined to God as their efficient, exemplary and final cause. 

{b} The second, by the force of understanding by which beings with intellect are joined to God who is made present as an object of thought by the grace of faith, and by this we are united to God as to a supernatural being who is credible, believed and to be believed. 

{c} The third, by the gift of a grace given love by which we are united to God as to a friend and to a person loved. 

{d} The fourth, by the vision and enjoyment of glory by which the blessed are united to God as to a beatific object and see God face to face. 

{e} The fifth, by original conception. 

{f} The sixth, by personal union. 

In each of these each one infinitely exceeds another because an inferior in its species, even when multiplied infinitely, does not equal a higher species. To exist, infinitely exceeds not to exist because an infinite number of beings which do not exist do not equal in any way something which exists; so an infinite number of beings which cannot think are not equal to one who can think. Nor is the understanding of infidels and enemies of God equal to one of the faithful and a friend of God, except in so far as some of these in the predestination of God are to be in a future time faithful and friends. Whatever can be given which is less than the vision of God is not equal to the vision of God, because all things taken together do not make one blessed person; although to the extent that a higher degree of glory is contained in hope, meritoriously and in a kind of seed bed in the gift of grace, in a certain way such a gift can be said for this reason to exceed the level of a lower grace. But the ascent by personal union is of such transcendence that others inferior to it even if multiplied infinitely do not equal it. I say this because in personal union is included the beatific thoughts of a mind personally united to God. The ascent by motherly conception infinitely transcends all which are lesser than it, as in this ascent is included the maternal love corresponding to it as its fullest perfection; just as a common degree is perfected in glory, so too is the maternal love of God. 

{3} To the extent that a whole multitude of the blessed ascends and returns in recollection and union with God under a fuller, more formal and proportionate intimacy, to that extent does it more fittingly and in a more orderly way return to God. The whole heavenly and more than heavenly curia was brought to one created person, not as to a father, but to a mother who was to be immediately united to God as a created nature having a double role. Because of this double role all could ascend to the wonderful depths of the most blessed Trinity. By this there is not taken away but rather added a union of all in one partial head of the seraphic order.

Who can explain in this order the wonderful harmonious fittingness included in it? God in the first condition is glorified because God made from nothing such a sublime universe and such sublime angels; so in the remaking God is not less glorified because from human nature which was infected, lost and damned, God brought forth Christ the man, and from the female sex, according to a common way of thinking regarded as a lower order of rational beings, gave her to him and to the whole heavenly curia as a mother. It is clear in this how though the Lord is high, he regards the lowly [Ps 138:6]. So God looked with favour on the lowliness of his servant so that from now on all generations[Lk 1:48] of angels and humans shall bless and glorify God. Just as the strength of the divine power and authority shines forth in Christ the man, so the inner, tender and maternal sweetness of divine mercy is splendid in the Mother of Christ. In so far as Christ is spiritually born and conceived in the heart of every blessed or just person so by the example of the natural Mother of the Son of God all glow with a mother’s love towards him as towards a true son. 

To the degree that God’s regard for the blessed is higher and God relates to them in a higher and more effective way, so much the more does God beatify them. Therefore, when he looks on his Mother with a filial regard, that look is drawn through her to all; and to the degree that he beatifies them more highly, to that degree is this regard higher toward what is seen and it regards all in a higher way. Although God as God is equal, God relates in an unequal way and lawfully can so relate to various objects; otherwise God would not be fully free and Lord of all nor could God act more highly and lowly to different objects. God’s regard aims to make an effect like itself and to assimilate to itself whoever is capable of this. 

Therefore, that proper nature of divine love by which God loves the Mother in a filial way as his Mother, and through it chooses and assumes her as Mother, impresses on her and on all on whom God looks some proper and special likeness of the Godhead, which those receiving it experience inwardly. To see and experience that regard in its proper nature and manner is all the more blessed in so far as that nature is higher and more lovable by those seeing it. By how much more the maternal love and experience of God as in her true Son, and in all her elect as members of her Son, is higher, more loving, internal and sweeter, so much the more does it impress her likeness in a sweeter and higher way or impress a yet sweeter likeness on others. 

{4} To see and experience Christ is to reach one’s proper goal [it is to see, experience and reach the necessary perfection of the universe]. It would be impossible to see Christ as actually existing or to be in the future unless he actually was or was to be; and if God would not have wished nor might not wish to make such a work, by that very fact God would have intended to give a lesser perfection to the universe; but since God’s intention is clear, God could not intend or want the contrary. Moreover, by the reason by which God cannot wish or do anything improper, God is not able to give to the universe that perfection and abundance flowing from the Mother, unless God were to place it in her and through her to pass it on to others who belong to God; otherwise it would be unbecoming.

{5} The regard of all the blessed for the Mother of Christ proves the same thing, namely, that she has been placed wonderfully in God as their Mother and Queen, that she gathers them together and encourages them with wings of the mind and affections, with the depths of her love and of all her virtues, and that she draws them close to God in a most high and broad manner. The same power is helped by many and more perfect factors favouring her action, the stronger and higher she works.

The more the blessed see in the universe a noble order flowing and having flowed from God, the more magnificently do they praise God.

Unless the absolute essence of God, which in God is equally lovable and pleasant, be in this blessed person as in a person loving God, it cannot be equally pleasant to this blessed one, nor in any other way can it be beatific and pleasant to this person. Although God is the principal object of the substantial glory of the blessed, nevertheless there are other things joined and relating to it which concern substantial glory. To have the substantial perfection of love, one must love perfection itself and all the virtues joined to it, wish for one’s mind to be united with God and God’s love and vice versa, to love the humanity of the Son of God in so far as it is his and all the blessed in so far as they are friends of God, full of God and gathered into one body by God and held together and bound in God. In so far as these matters pertain to God they are the material objects of substantial glory, and themselves substantial; the formal reasons for the object which is God, are found in these and shared in by a blessed mind.

{6} Because the angels cooperated in a significant way with the Mother of Christ, and in some way with Christ as man, in the whole work of the incarnation and of the salvation of Mary and of us, they are then much concerned with anything pertaining to the Mother, to us and to Christ in so far as he is man. For this reason the Mother loves them as ones who cooperated and who in some sense are our parents of grace and nature. God knew how to bind the world together in wonderful ways. Therefore, had the Virgin not been the Mother of Christ, and had there been a humanity without the Mother, all the blessed would have missed some experience of divine love. And although the blessed may not be able to have a maternal affection for God, they are able to share in it by their will, and by loving God taste the affection of the Mother.

{7} It is simply better to go to the Mother of Christ in prayer and devotion and more useful for help, than to go to lesser saints; it is better to go to those higher than to those lower. The greater the gifts we accept through her, namely, the foundation and instrument of our redemption and salvation, Christ the man, and the personal merits, example and prayers of intercession of the Mother, the more we are held to her as to the Mother of our salvation.

{a} The more Christ wants his Mother to be loved and honoured before all the saints, to that extent are we held more closely to her.

{b} The Catholic faith offers her to the faithful as a person who is more dear to Christ, closer and more powerful in him, and so incomparably more holy in every virtue and perfection than others. To contemplate her and her virtues most attentively and to be affected most strongly before them, inflames and raises one’s esteem for the high virtues of Christ and for Christ himself.

{c} In so far as one humbly and virtuously feels oneself to be more devout towards and familiar with the Mother of Christ, to that extent does one have more faith in her and consequently in Christ. The excellence of this faith excites and inflames one to more love of Christ and everything to do with Christ.

{d} The more that all the virtues, dignities and relationships of the Mother of Christ offer themselves to the faithful as purer, sweeter and more worthy, to that extent do they affect them more purely, more sweetly and more divinely and to that extent do they taste in a more complete and different manner the highest purity, sweetness and divinity of God.

{8} An act of love and devotion centred immediately on God is better in itself than an act of love centred on a neighbour, because the object of an act centred on God is God, while the good of an act towards a neighbour is caused by the goodness of one’s love for God. In the same way devotion immediately centred on the Mother of Christ, that is, having the Mother as its final object, is better than devotion to the saints for the sake of the Mother. Nor can one be devoutly drawn to her as to one more excellent than all the saints, as one nearer to the throne of the majesty of Christ, as to the Queen of the whole universe, and not be drawn higher and broader than when drawn to lesser saints.

   To the extent that the Mediator on whom we depend is more prompt and eager in making intercession for us, more worthy, reverent and gracious in interceding, to that extent, other things being equal, it is more useful to have him as Mediator. So the Mother of Christ, who also is more worthy in intercession, intercedes more with a singular love for those having recourse to her than for those having recourse to some saints. I show this as follows: We know that it is through her ministry we have received the spirit of faith, grace and final perseverance.

However, it is fitting that God draws the heart of one to a particular saint and the heart of someone else to another saint; for example, to one’s own patron, to the founder of one’s Order or to a saint who has helped one on the way of salvation. It is fitting to vary the spiritual taste of foods and drinks according to place and time for the following reasons: Sometimes we are moved to devotion and imitation from the memory of the life of a lesser saint who is closer to us than we are moved by a higher saint; we can be moved by a saint who is nearer to us. The state of this life is not always uniform but varies in many ways and never continues in the same state [Job 14:2 DRB], and sometimes our taste finds one more pleasant than another. 

In having recourse to the highest persons we have occasions and grounds for being humiliated because then our humility shows us we are as nothing. The more we go to a person who is higher and more to be revered, the more we consider deeply the extreme humiliations and humility of the saints, so much the more do we move to our own need for humiliation, so much the more do we move with greater fear and reverence, so much the more are we confounded and bruised with our evil and uncleanness. The greater saints are able to ask for an increase in our humility. The more we give thanks when we see what God has given us in the greater saints, so much the more do we know we are bound to give more thanks and praise to God.

� Antiphon: Hail, Queen of heaven, vol. 3, The Hours of the Divine Office in English and Latin, Collegeville: Minnesota, 1963, p. 111.





